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The aim of this paper is to give an idea of the current ​​religious pluralism in Spain, specifically from an anthropological perspective of an incidental sample in the city of Salamanca (Castilla-León) and the use of qualitative methodology. The paper aims to analyze the objectives of the Pluralism and Co-Existence Foundation (Spanish government) in relation to diverse population sectors analysed in Salamanca, with the purpose to shed light on how to examine religious pluralism in Spain. 
Above all, it is paramount to keep in mind that Spain is divided in different regions called Autonomous Communities; each with a differentiated and idiosyncratic history for centuries. In the last century after the Civil War, Spain was a dictatorship which pre-supposed Catholic Values in the everyday life. Generations in Castilla-León, who grew up during these harsh times, had the priorities of survival priorities rather than spiritual ones. They wanted to improve economically, so many of these people moved from a rural Spain to the new urban industrialised areas of the regions of the North of Spain such as the Basque Country and Catalonia and other European countries such as France and Germany, among others. In general terms, they did not question Catholic moral values and events; Catholicism was the one and only religion. After Franco´s death, the political transition in Spain established secularization and it was an opening in every sense: cultural, economic, religious and spiritual. 

These days Castilla-León has an aging population that belongs to the Post Civil War generations and in particular, Salamanca has a population of 152.048 (INE, 2012) with a fluctuating student population due to its two universities.  

Generations born after the late fifties and sixties were fully ready for the changes and Spain improved, the Spanish Transition was even an example for other emerging countries. Spain stopped being a country from which people emigrate to being a country that received immigrant people from Morocco, Senegal, Latin-American countries, East European countries, etc., two decades after and with them, their religions came along too.

Having said this, in 2004, the socialist government that was in power created the Pluralism and Coexistence Foundation to fill a gap in the multicultural policies concerning emergent religious issues and to give visibility to these religious minorities, due to the expansion of immigration into Spain. Since then, this Foundation has been working towards their preliminary objectives: to register in official terms the new religious groups in Spanish territory to approach a multireligious visibility in the public arena. In this Foundation`s work there are some challenges to take into account such as the dynamics of appearance and disappearance of some of these groups, also the difficulty to do an exhaustive research in extensive territories of some Autonomous Communities. However, the stresses of their objectives were to make these groups visible in relation to immigration. 

This management and institutionalization of religious groups in the Foundation creates advantages for the religious groups like the facility to obtain public grants to help with spaces (e.g. temples) and to gain official recognition. In relation to recognition, it could be said that it works as an empowerment for some groups with positive and negative connotations. For instance, Paganism in Spain has been recognized as a religion by the Foundation. The effect is that they used this as an activist tool to promote their values and to claim the Pre-Roman history in the Iberian Peninsula; they even incriminated Catholic Churches in the social networks, due to their supremacy in Spanish history. With this example and taking into account the institutionalization of other religious immigrant groups, it is a fact that it creates labels as religious identities with positive and negative connotations, creating duality or otherness by the empowerment created by official recognition. Religion (“religare”) should be managed as its etymological meaning suggests to avoid confrontations. The purpose of knowledge and dialogue should be the purposes in order to create a tolerant atmosphere, where the diverse religions should have a dialogue, inverting the otherness into co-existence diversity between the existent religions and NRM in Spain. 

Having analysed some of the publications from the Foundation each dedicated of them to an Autonomous Community; it is clear that they stressed three major religious minorities such as Evangelism, Islam and Judaism. In these publications it has been noticed that the history of Spain is still a real drawback in this research, due to the researchers stress on there. Spain in 1492 stopped being the country of the three religions: Catholicism, Judaism and Islam. (Bartol Sánchez, S., 2013:4) Though, it is part of the heritage, as it can be seen in architecture, diet, festivals, etc. Religious diversity in Spain now, is a result of globalisation and immigration. 

Catholic practices are still embedded in bank holidays, rites of passage, neighborhood, festivals, pilgrimage, etc. Even though Spanish people practice Catholicism, some are reluctant Catholic Church goes nowadays, but they participate in these events. Briones, also mentioned that people of other faiths participate in popular Catholic Festivals due to their importance to culture, the collective, the sense of belonging, etc. which he has seen in his research in Andalusia. (Briones, R., 2010:30)
The processions and artifacts in Holy Easter in some cities in Castilla-León, evokes emotions and self-absorption, regardless of religion; for instance in the cities of Castilla-León:  Zamora, Salamanca, Valladolid, etc. Assisting in the processions is a tradition regarding the level of faith. The cofradías (brotherhoods) from each church prepare the Holy Easter events during the year, some of the people who belong to these collectives still do it for reasons of tradition, family links, partnership, etc. Another example is the Cabalgata de Reyes (the Three Kings’ Parade) on the fifth of December, where Spanish children expect their Christmas presents. The parade is a popular event, where families attend and some immigrant families do so as well, regardless of their religious affiliation.  

To resume, there are three reasons to analyse religious diversity in Spain, first of all, secularisation due to the political transition in Spain, globalisation and immigration. And three different sectors of the population: the Post Civil War generation, the Sixties’ generation and immigrants.

Religion performs psychosocial functions for integration and social cohesion, in the case of immigrants: identity, solidarity, networks, etc.; as regards the Spanish locals: for the Post Civil War generation it forms part of tradition, duty, and for the sixties’ generation: it means transcendence, being part of the collective, plus the participation in cultural religious events integrated in the society. So, the main term to indicate here, generally, immigrants found identity and the continuation of their religion in a foreign country and for the locals, it is a search for transcendence or to continue with the tradition. 

Generations born after the sixties are more open to search for spiritual answers and participate in NRM or the offers that the New Age Movement proposes (Heelas,P., 1996). New Religious Movements appeared in Spain in the late seventies, e.g. the Osho community in Ibiza. It is a fact that the NRMs in Salamanca have had a very hard task to establish themselves since the eighties, so many groups appeared, but most of them vanished a few years later, due to the scarcity of followers. Nowadays the spiritual communities know each other, and who started one or two decades ago in a spiritual search, still do. New groups appeared on the scene such as Sokka Gakkai, Kabbala, Budhism, etc.  and there are a few centers to promote New Age activities. However there is still a small number of people involved in these communities, in comparison with the population. On the other hand, the postwar generations are still involved to the Catholic Church, with the belief it is the absolute religion. Tolerance is bestowed by them when the immigrants behave properly and work (regardless of religion and origin), then, the judgments are subtle. In relation to NRM and New Age events, they consider it alien to participate in these practices, although they are open in general terms to the practices of the younger generations. The attitude of these people is more open-minded than two decades ago, the mass media helped fairly in this matter. For instance, yoga classes are inserted as a fitness option in social services among villages in the province of Salamanca, where mostly women of all ages participate. (Sánchez Turrión, F., 2012)

It is fundamental to mention the influence of the economic crisis. The assistance of the Catholic churches by Spanish locals has increased in the last few years due to the anxieties and uncertainties of the people as a consequence of the recession. For instance, the church of Carmen de Abajo in Salamanca is crowded the last Wednesday of every month to prey to St. Jude Thaddaeus. Moreover, New Age and NMR organized events (such as exotic eclectic rituals, virtual shrines, workshop weekends…, etc.) increased too, however, individuals try to find spiritual answers for the uncertainty; they seek a quick and easy answer. Nevertheless, complete spiritual awareness is difficult to obtain with a mind worried about financial stability. Castilla-León is not unpunished by this economic recession and again, the young population emigrates to find better opportunities, as the same extent their grandparents did four decades ago. 

To conclude, this paper has shown some issues about the pluralism in Castilla-León, Spain, the institutionalization of religious minorities, immigration, the generations brought up as Spanish Catholics and the economic situation nowadays in order to give a glimpse of the current religious situation in Spain. There are some questions still to answer, such as the institutionalization or religions as public system, but concerned with people, are protected and safe in their means to find religious or spiritual answers to guide them in uncertain times. Is institutionalisation a means of control from outside world politics? Are religious labels adequate to promote tolerance? Is the role of a spiritual or religious leader to get involved in bureaucracy in order to get public and official recognition (when he or she must be an example of spiritual awareness and egolessness)? 

BIBLIOGRAPHY

BARTOL SÁNCHEZ, S. (2013) Análisis de las publicaciones (colección Pluralismo y Convivencia) de los estudios autonómicos de Andalucía, Madrid y Castilla-La Mancha en relación con la diversidad religiosa en España. Anuario de Derecho Eclesiástico del Estado, vol. XXIX (2013) (en proceso de publicación)
BRIONES, R, (dir.), TARRÉS, S., SALGUERO, Ó., FERNÁNDEZ, E., MACÍAS, C. y SÚAREZ, V. (2010) ¿Y Tú (de) Quién Eres? Minorías religiosas en Andalucía., Icaria editorial, Madrid.

http://www.pluralismoyconvivencia.es/publicaciones/fichas/_y_tu__de__quien_eres__minorias_religiosas_en_andalucia.html
HEELAS, P. (1997) The New Age Movement. MPG Books Ltd, Cornwall.
SÁNCHEZ TURRIÓN, F. (2012) Los Discípulos del Señor Pez. Gráficas Lope, Salamanca.
1

