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STUDY OF NEW RELIGION IN VIETNAM AND EAST ASIA COUNTRIES- THEORETICAL ISSUE
MA. Nguyen Thoai Linh

Abstract: Compiling all of the new religious studies in East Asia, the director of the Korea Institute for Religious Studies said: "New religions in East Asia are rising....and actual influence felt by people often seems to be much stronger than what they are. Above all, it should be remained that even today's world religions began as a small new religion at the first time "
 At the international conference on new religions in Korea in 2016, scholars and researchers from many countries have also set the subject of reasoning, classification, characteristics and theoretical framework for new religious study in East Asian countries. The purpose of this article is to examine definitions, classifications, and clarifications of a common feature of new religions native to East Asian countries and Vietnam - one of the foundations of the study of new religious doctrine. in East Asia and related, compared with some new forms of religion in Vietnam
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On comparative religious field, new religious issues in Vietnam and East Asian countries have been studied and discussed by different scholars in various aspects but they are closely related. The purpose of this article is to generalize the research situation following two parts: 
1. Definitions of new religion and new religion having indigenous origin, from those points, we make classification of new religious in studies of researchers of Vietnam and East Asian countries (Include the views of new religious researchers in China, Korea, Japan and Vietnam)
2. Configuration of three religions fused - one of the common characteristics of indigenous new religion- the foundation of most of the new religious forms having indigenous origin in Vietnam and East Asian countries. This article mainly comes from new religious studies of researchers from China, Japan, Korea and Vietnam and follows study method of comparative researcher of religion.
Studies on the new religion of researchers in Vietnam and East Asian countries are abundant with different views, this article following researchs: in China: works of many new religious specialists such as Xi Wen (1999)
; Wang Guang Ming (2011)
; 
Zhuo Xin Ping (2007)
; Ma Da Ji (2009)
, Lu Xing (2004)
; Dong Fang Yuan (2008)
; Yang Lui Chang (2009)
; Liu Peng (2009)
; Huang Chao (2016)
; Kai-Ti Chou (2008)
; Zhu Yue Li (1994)

Religious scholars from Japan: Josep M. Kitagawa (2002)
; Sueki Fumihiko (2011)
; Nobutaka (1991)
; Shimada Hiromi (2007)
; Yumiyama Tatsuya (2005)
; Kaneko Akira (2013)
; Tanojiri Tetsuro (2016)
; 
New religious researchers in Korea such as: Yun Yiheum (1985)
,Yu Byeongdeok (1996)
, Gyungwon Lee (2016)
, Kim Tae Yeon (2016)
, Kim Chae Young (2016)
. 
Researchers on new religions in Vietnam such as: Do Quang Hung, Ngo Van Le, Nguyen Hong Duong, Ngo Huu Thao vv... And Japanese encyclopedias on new religions. Along with some of the most famous researchers on the new religion, in Europe and North America, are interested in new religions in Vietnam and East Asian countries such as: John A. Saliba (2003)
, Jame R. Lewis
; J. Gordon Melton
, Christopher Partridge
, Jones Lindsay, David G. Bromley
 ect...  in general, Document on this issue in Vietnam and other East Asian countries are very diverse and abundant, with different views, but there are some similarities in academic and research theories. On basis of comparative and summary, we will clarify these similarities.

First, about the definition of new religion, the researchers believe that there would be no a common definition for new religious in Vietnam and in East Asian countries, because they are so diverse and complex. But each nation can have its own definition to conform to the history, characteristics, cultural traditions and religion of their people.
For example, the Japanese define new religion of Japan: “New religion (Shinshukyo) was established during the turbulent period of society to meet the demand seeking to live or social reform of part masses. Most of the new religions were founded by masters of mundane background and appeared at the end of the Tokugawa, early period of Meiji Restoration and in the period after World War II”
.
Chinese researcher Tan Ping Trac defines: “…new religious movement to indicate new idea trends massive development in the modern society of traditional and mainstream religion, such as movement of Theological, Social, Spiritual Cultivation, Internal Reform… have direct or indirect effects on our country”. According to him the characteristics of the new religious forms: “are the movements re-emphasize the tight combination of religion with political and socio-economic life or to initiate East-West spirituality combines and complements each other
.
Korean scholars call the new religion Shin jonggyo and definition: 1. It is a contemporary religion, an integral part of Eastern Learning (Donghak)
; 2. The new religion is “national or racial religion” (minjok jonggyo)
; 3. New religions have positive social values Redemption or elements that can become one of the world religions
; 4. New religion must have a mission, new tasks to give spiritual needs and meet the interests of the people
; 5. The new religious organization have structure, doctrine and canonical accepted by number of people.

In the study "New religion, perception and reality" authors in Ho Chi Minh City, Vietnam have provisional definition: “New religions (in Vietnam) are forms of organization social, religious, ritual and beliefs are different, independent with conventional religion, traditional religion. They reflect great changes in the cultural life, the contemporary social spirit and the spiritual transformation needs of a group of people in a particular socio-cultural environment”
.
Thus the new religious definitions of researchers from nations have the following general principles: 1. Reflect contemporary social context, different from traditional or mainstream religions. 2. To meet the spiritual needs of a part of the contemporary people. 3. Role and motivation of the founder and leader. From the comparison of the above definitions and look at the cultural traditions and religions of Vietnam and other East Asian countries, we think there should be a common definition for new religions in Vietnam and in East Asian countries, because there are many forms of new religion that are not included in any of the new religions in Vietnam and other East Asian countries (we'll explain more about it later).
Viewpoint on classification of new religious forms in Vietnam and East Asian countries.

In fact in Vietnam and other East Asian countries, new religions are so diverse and complex that they cannot be arranged of any classification. Especially more and more forms of new religions in Europe and North America importing, thus, the researchers describe the diverse forms of new religions present in Vietnam and East Asia, in two categories: First is new religions that are imported from areas outside Vietnam and East Asia, second is new religions that have native origins in Vietnam and East Asian countries (Gyungwon Lee, 2016 and Shimada Hiromi, 2007). 
Although there are many other opinions, this view has influenced many other new religious researchers. The evidence is numerous new religious studies that study indigenous origin of religions in Vietnam and in East Asian countries
. 
Historical, cultural and religious studies in Vietnam and other countries in East Asia have expressed many similarities by simple classification but relatively reasonable. Studies in China also focus mainly on  types of indigenous new religion such as: “Xian Tian Da Dao”, “Hu Han Jiao”, “ Yi Bu Deng Tian Dao”, “Ling Ling Jiao”, “Men Tu Hui ”, “ Zhu Shen Jiao”, “I Kuan-Tao”, "Falun Gong"; “ Master Suma Ching Hai” (1990)… All of these forms are fused or variante of three religions fused with folk beliefs
. New religious studies in Japan also focus on sects synthesized from the three religions fused and Shinto such as: Tenrikyo (1838); Omoto (1920); Soka Gakai (1930); Ananakyo (1949); Byakko Shinkokai (1955); Aum Shinrikyo (1986)…
 Resume Korean New religions contemporary, Gyongwon Lee has recommended five new religious categories such as: Donghak, Jewu Choe, Jeongyok, Cheol Na, Daejonggyo, Wonbugyo
. Except Cheol Na is the three religions fused with Christianity, the four remaining religions are considered new religions having indigenous origin. We share these views because in the South Vietnam there are also new religious forms having indigenous origin such as: Buu Son Ky Huong, Tu An Hieu Nghia, Caodai, Hoa Hao. 

The configuration of the three religions fused in new religions having indigenous origin in Vietnam and other East Asian countries

In a article comparing the difference between the three new religions Daesoonjinrihoe, I Kuan- Tao and Caodai, Gyungwon Lee has stated that: “Three religions: Confucianism, Buddhism and Taoism are the traditional religions in Vietnamese and East Asian history…... and they are also the spiritual foundation of the new religions in Korea, China and Vietnam”
.
Zhang Dainian in the article discuss the value of Chinese philosophy and religion in pre-modern times, consider: "The Three Teachings is one of the values that make up not only diversity, abundance, colorful but also covering the philosophical and religious Chinese systems in middle and modern era”
. Two prestigious religious works in Asia, first is “Religion and the Making of Modern East Asia” with two main focus chapters on religion in China and Japan, and second is “encyclopedia of religion – cross culture” that focus is on religious chapters in Asia
. Although Vietnamese and East Asian researchers have different approaches, perceptions, and assessment, they have agreed on a problem: “three religions fused” is a feature of both Chinese and Japanese philosophy and can be considered as one of the core values of Asian philosophy
. Thus it is possible to see a similarity in scholars' views about the most important feature of new religions having indigenous origin in Vietnam and other East Asian countries that is three religions fused. We share this view, and want more discussion about the phenomenon of three religions fused, because of the three religions fused phenomenon, it is not only a common feature of new religions having indigenous origin, but also a common structure of three religions fused of philosophycal and religious thought in Vietnam and East Asian countries (at least in middle and modern era).
Historically, philosophy as a worldview of religion in the history of Vietnam and East Asian countries, Chinese scholars have concentrated on discussing, in the monographs on the philosophical and religious history of China. The author La Hua has made an in-depth study of “Tang Zhao, who laid the foundations for the three religion thought system in China”
. In this study, La Hua followed the history of Buddhism in China, suppose: "the fusion of three religions had begun as soon as Buddhism spread to China, and to determine its place, Buddhism must seek consensus with Confucian ideology that has become orthodox Han Dynasty and with the indigenous culture that Taoism is fundamental”
.
Next the article by researcher Pan Fu En about “The Confucian Theory, by Liao Zong Yuan”, this study has clarified the phenomenon of three religions fused that has been perceived in the theory of Chinese philosophy. The author has also clarified the views of Confucianism, Buddhism integrated under the political aims of Liao Zong Yuan and that is also a common formula trend of the Chinese thinker in history: in the three religion fusion model of Chinese historical  thought (Buddhism, Confucianism, Taoism), Confucianism is the nucleus that governs the other two ideologies
.

In Korea, there are two studies related to the phenomenon three religions become of one the five-volume book: "History of Korean Philosophy" of the Philosophy Korean Association. In volume 1 of this book, when they discuss about the characteristics of philosophical thought in Korea. Researchers have considered that "sociable- three religions are a characteristic through the history of philosophical, cultural and religious thought in Korea”
. In the "Three Kingdoms diary", the author Il Yeon tried to prove that three syncrectic religions is an independent spirit of the Korean people, so that “against the trend of promoting Chinese culture and affirmed that South Korea is a nation of pride no less than China and East Asian cultural exchanges must be considered equal…”
.
Studies in Japan are also concerned with the phenomenon of the three religions fused in culture, philosophy and religion. Author Sueki Fumihiko, when studying the history of Japanese religion, made clear the three religions fused type in Japan, he presented three religions fused form as: "An ancient floor was usually changed, sometimes Shinto, sometimes Confucianism was the nucleus"
. Josep M. Kitagawa on the study of Japanese religion also wrote: “Buddhism in Japan is understood as one ingredient with Confucianism, Daoism and Yin-Yang of advanced civilization of China, all of these elements are accepted without any strong reaction from the Japanese…”
, and so it can be understood that the three religions fused and Shinto are gathered in a model that often changes both in purpose and function.
Vietnamese scholars have not had a monograph on this issue yet but they have also discussed the phenomenon of three religions fused that is one of the characteristics in culture, philosophy and religion in Vietnam, such as: Nguyen Dang Thuc with the History of Oriental Philosophy, Nguyen Tai Thu in the history of Buddhism in Vietnam… and works of philosophy faculty of USSH: "Vietnamese thought in Ly-Tran period" edited by Truong Van Chung and Trinh Doan Chinh
. Configuration of the three religions fused
 from a aspect of culture and religion has been studied extensively in works in Vietnam and other East Asian countries. First of all, the Orient School of Russia, N. S Capustin, in his book "The Special Evolution of Religion", he argues that fused religion forms are reflections, huge changes in economic and socio-cultural institutions, they always borrow old forms to response or adapt changing religious spiritual-being needs, he calls it Religious Syncrestive: “These are religious forms that mix, conjugate, amalgamate elements, parts of different religions, creating a new form”, Studying the religions in Southeast Asia and Vietnam, he said: “…Southern religions in Vietnam: Buu Son Ky Huong, Hoa Hao, Cao Dai are new religious forms”
. 
D. Ugrinovic in the syllabus "Introductory Religious Studies" confirms that religions fusion is inevitable on an objective process of conditions, history, and society. According to him, fused religions are formed by "melting" concepts, doctrine, ritual, and the way of life of this religion into another for corresponding and the true motive of religions fusion is complex socio-economic factors interwovening with each other. On the other hand, the "melting" process accepted, changed and re-enacted of the ritual, the organization of the other religion is also involved by a certain level of awareness and a spiritual culture of the subject that performs that fusion”
. 
Joseph Kitagawa in his book "The Study of Japanese Religion" identify to understand the religious life of Japan, it is necessary to approach both the historical and the contemporary even the whole dimension of thought, culture, religion and expression in the most concentrated way of the access principle that is the fusion of the three religions (Buddhism, Confucianism, Taoism)
.
In book: "Buddhist Art in Asia", with the approach of culture, the A.S. Bhalla cultist has pointed out that the combination of three ideologies (Buddhism, Confucianism, Taoism) “…create special cultural values, become precious and colorful heritage of Asian peoples”
. In book: "The orientations of modern Korean Buddhism" by Jin Y Park (editor) focuses on the "three religions fused" model as a universal model of modern Buddhism and a form of Buddhism that is prevalent in today's East Asian countries. “Popular Buddhism” is a manifestation of the universal model of "three religions fused"
. Our idea is the researchers of philosophy, religion in Vietnam and other East Asian countries having similarities in this topic in different ways. The question is whether the configuration of the three religions fused is still alive and have a place in the spiritual and religious life in Vietnam and other East Asian countries today? For the purpose of this article, only brief overview of all similar points clarify a common feature in Vietnam and other East Asian countries and propose a theoretical and historical origin for the study of new religions in East Asia and Vietnam.

In conclusion, on the academic side, many issues have been raised and become one of the major topics in the field of philosophy, culture and religion. For example, why do three religions fused appear only in Vietnam and other East Asian countries, but not in Southeast Asian countries? What is the social origin, rationale, characteristics and nature of three religions fused? What position do they have in the history of philosophy, culture, religion in Vietnam and East Asian countries? They are an indispensable phenomenon or the political purpose of the feudal ruling class? They are all three religions fused, but why do they show different, and how are different in each country and nation? What role do they have in the thought process of Vietnam and East Asian countries contemporary? And what can they help in the integration process on economics, culture of Vietnam and East Asian countries today? Clarifying all the issues mentioned above have not only for theoretical and academic significance, but also for practical urgency in international relations in the region and in the world.
The article represents the position of the author as presented in a CESNUR conference, rather than of CESNUR or its directors.
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