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Summary 

Summarize the whole philosophy, religion ideology history in the East Asian countries and Viet Nam, researchers believed that the philosophy ideology model was always available and throughout the history of philosophy, religion ideology in the East Asian countries and Viet Nam in the middle and latter-dayi.  Although the format, properties, traits, and positions of the elements in the paradigm of three religions were different in every country, even in a specific phase of history of a nation, they were always in a frame of philosophy, religion ideology in the East Asian countries and Viet Nam in the middle and latter-day. Hence, of course, it affected most thinkers at this stage. The purpose of this article is to clarify the appearance, location, ideology value of the three religions fusion in the East Asian countries and Viet Nam, also to analysis, compare its effects to the universe, vision, philosophical thought of Le Quy Don and the North Korean thinker Jeong-Yak-Yong.
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Content:

The history of importing, exchanging, acculturation, conception and religion vulgarization in the East Asian countries and Viet Nam had been formed and become popular a “paradigm”ii of three religions fusion with three main factors: Buddhism, Confucianism, and Daoism. Moreover, the adhesive substance which sticked those three factors was regional culture, then it’s turn for the culture fusion to have impact on, effect back to the cultural, religion ideology process with the thinkers in the East Asian countries and Viet Nam in the middle, latter-day. Not until the second half of the XX century, the studies of philosophy, culture, religion of scholars could find the position and value of this paradigm of three religions fusion in the entire history of thoughts, culture, religion in the East Asian countries and Viet Namiii. With many different approaches, theories, different history, culture, tradition features, every ethnic nation had the common consent attribute that “Paradigm of three religions fusion is a common phenomenon, current living, and throughout the ancient, middle history. It is almost a shadow that covered ideology, culture process of the East Asian ethnic, despite being in different forms...”
. The purpose of this article is to clarify the social facility, history, appearance, value, and impact of this three religions fusion to the ideology of Le Quy Don, on the comparing philosophy basis.
We think the main production method in Asia was the general economics-social basis of the East Asian countries and Viet Nam in the middle, latter-day with three key points as follows. Firstly, the Asian production method tied to the agriculture production in which the labor force was farmers with labor tools and farming technique basically relied on nature with a manufacturing relationship was dual ownership of land. In that relationship, the King was the owner of the entire farming land, the farmers were empowered (authorized) to use land for farming and had to pay fees, taxes for the King. Superstructure of the rural commune was the Eastern tyranny government; thus, it formed a social movement in a maintaining, conservating, and little changing trend. The slow rotation in a cycle (over and over again) appeared to be the highest principle of the Sun, and the Earth. It was the circulation movement through space (of God), to describe this practice was reflected in the Eastern ideology. Ancient Chinese philosophers often thought it was the reason of God and everything fusion. Accordingly, the perception of Jeseph J.F Chen, “Asian not only tends to think more about synthetic, but also regularly maintains and integrates traditional culture, ideology and religion in an available structure which based on its social facilitiy”
.
Secondly, we think that the pure farming civilization was the cultural, social basis of the paradigm of three religions fusion in the East Asia. If culture was understood in its largest meaning, philosophy, religion and other mental ideologies were all in this category. The idea of religion and philosophy are the nuclear of the institutional culture or not is still a controversial and yet to conclude issue in the Western scholars segment. Besides, three philosophy ideologies Buddism, Confucianism and Daonism always played an important role in the East Asian institutional culture, throughout the middle, latter-day history, even though they made a combination or an independent three-pillar in the institutional culture. Take a look from the cross culture angle, Pelix M.Keesing showed that, “Pure farming civilization is not only the cultural origin of the East Asian ideology but also the basis to establish combination model of conception school which is derived from that pure farming civilization”
. According to Japanese scholars, the commute and acculturation continously happening in the ancient, middle history in the East Asian countries had created a three religions model and that culture and acculturation process had as well ruled the temporary relativity, or changed the three religions model in the history of the East Asian countries
. As a result, the three ideology model of Buddism, Confucianism, and Daoism was cultural institution of the East Asian countries in the ancient, middle, and latter-day history (maybe that is the reason why scholars called East Asian countries are ”đồng văn”?). However, when it came to the culture (of each ethnic), they defined roles, functions of each part in that three religions model in different orders. In terms of geography and ethnic, Viet Nam is located in the region of Southeast Asian water rice cultivation, so the three religionss of Buddism, Confucianism, and Daoism had effect that covered throughout the middle, latter-day in the religion ideology of Viet Nam.
Thirdly, the appearance at the same time of the three religionss of Buddism, Confucianism, and Daoism in the Asian production method was the historical and reasoning origin of the three religions fusion. One detail about the history that scholars stressed on was the time the three ideologies appeared. Take a look from history angle, these three ideologies appeared at the same time in a certain stage of history, it was the dissolution of primitive commune regime and gradually switched to a new social commune – social slavery institution in the Eastern tyranny government. If, in the VI century BC, Buddhism appeared in the context that tyranny government had just got out of rural commune with the social division of four basic levels protected by law (The ancient Manu law), Confucianism appeared as well in the context that tyranny government were gradually escaping the effect of rural commune and having division of levels in social relationship (ruler – subject level). If Buddhism found another path (neutral religion path) to fight against the official ideology of Brahmanism, to become the philosophy system that reflected the essential requirements of a new age (generation) such as the calm in soul, the human safety in a social that the vast majority was injured, hurt by oppression, inequality, and loss of right to life, Confucianism had set up a different philosophy path to fight against the contemporary philosophy schools like the Lawyer, Mohist, Taoist, Yin and Yang, etc, and also to meet the needs of the new age (generation), needs to be peaceful, needs to be safe in such a society that was full of convulsion, distemper and violence. Although Taoism was not determined a specific time, even the founder Lao Tzu was still ambiguous (vague), its appearance was around the time of Confucianism (or probably a decade earlier)
. The evidence was that Taoism was very dissatisfied with the credos of the Lawyer and Confucianism schools, as well as defining another philosophy path to satisfy (fulfill) the general essential requirements of the generation at that time were the peace, freedom, equality toward the nature. There was a very good example of a Chinese scholar in Tang Dynasty when we mentioned đồng nguyên (the triangle center?) and difference of these three ideologies “Confucius, Lao Tzu, and Gautama Buddha (or Buddha) standing in front of the vinegar jar of life. All three scholars tasted the flavor of those vinegar jars of life. Confucius said the vinegar was too sour. The Buddha said the vinegar was too bitter. Yet Lao Tzu praised the vinegar was too sweet”
. The emphasis here is despite the different points of view, there was a truth of ideology history that all three had expressed their own viewpoint about the only vinegar jar, a metaphor of a particular phase of history. Therefore, it could be understood that the three ideologies of Buddhism, Confucianism, and Daoism were the spiritual children of a history stage, and they all generalized, reflected, and satisfied (fulfilled) the essential requirements of that stage in spite of being in this way or that way. Triangle center of the three ideologies were showed in this history and reasoning origin, too. The three ideologies of Buddhism, Confucianism, and Daoism were not only the pillar of the spiritual culture in the East Asian countries and Viet Nam society but also the core value in the paradigm of three religions fusion. This article would like to overview the basic values of Buddhism, Confucianism, and Daoism being conserved, inherited, and became the general value in the paradigm of three religions fusion in the East Asian countries and Viet Nam.


Basic values of Confucianism in the paradigm of the three religions fusion

With the purpose of this article, we would dig in the Confucianism from Han Dystany to Ming – Qing Dystany because that was the time that the paradigm of three religions started until the general paradigm of thoughts
. Take a look from the three religions angle model, we could figure out the basic values of Confucianism from Han Dystany to Ming – Qing Dystany as follows.

 + Political – moral viewpoint system

Confucianism from Han to Ming – Qing Dystany had many changes about properties, yet the political – moral property basically
 did not have any change and probably was considered as the most prominent (remarkable) value of Confucianism in the the three religions model
.

 + Viewpoint system about standard and moral areas

Confucianism step-by-step had standards and standardizing the personality and specific relationships
 in family and society. For instance, the ruler – ruled (ruler to subject) relationship was standardized on principles called “the golden rules” such as “my loyalty does not serve two masters”, “The King may not be clear, but it’s impossible to have those who are unfaithful” or “If your desire is for good, the people will be good. The moral character of the ruler is the wind; the moral character of those beneath him is the grass. When the wind blows, the grass bends”, said Confucius in Lunyu 12.19. In real life, a superior man must follow 8 standards as devotion, quality, contact, knowledge, self-development, family discipline
. The standard and moral area in Confucianism was always a part of value in the general triangle thoughts combination.

  + Traditional educational philosophy

The core value in educational philosophy of Confucianism was practice, which meaned all the educational philosophy must be applied and practiced in daily life, in social relationships, in family. The purpose of educational philosophy in Confucianism was to create people with personality, people with ability to manage, serve the society and loyal to nation, state, educational knowledge was thoughts, lessons of saint (holy man), educational saint (holy man) with invariable rule: fear the fate of God, fear the speech of saint
 (holy man). Take a look from the angle of general three religions model in the East Asian countries, we always saw the principles of traditional education present throughout and sometimes dominant in the education system of the East Asian countries and Viet Nam in the middle, latter-day. 

Basic values of Daoism in the three religions paradigm

Dao: Ontology category of the East philosophy. The whole philosophy of Daoism was located in a book which called the Bible of Morals or being known as “The Book about road and power”. “Dao” means a real big road (literraly), or a road to ideal living (figurative meaning). Later, Dao was also understood as “freedom” in Taekwondo of Korea, Karatedo or Judo of Japan. Daoism was an addition of Confucianism, which clarified more clearly the difference between Confucianism and Daoism. Whilst Confucianism seeked the completion in self-develop, Daoism seeked power in “doing nothing” which meaned not interfere and let it grow naturally. In the paradigm of three religions, Daoism and Buddhism’s world outlook always played an important role and and had great impact on the world outlook of the thinkers in the middle, latter-day in the East Asia
 and that was atheistic universe
. 


  + Yin Yang principle and Wisdom thinking


According to Daoism, Yin Yang always flowed in everything, formed Dao to create Yin Yang Symbol. Cooperative impact of two factors had created the movement of two forces inside “Dao”, formed the philosophy to seek power by saturating with nature or coming back to Dao. Daoism surely believed that people could understand and get the “power” from Dao. It was the desire to be used, instead of against or dominant the apparent and invisible power of nature. Understand and have a through grasp of this power was also the foundation of Wisdom thinking about philosophy and religion in the Sountheast Asia
.


+ Feng shui principle and practical value

One of the basic principles of Daoism was applied to another famous science in China known as “feng shui theory”. The Sun, the Earth as well as human body had different power, which was called air with variable air types, rotating in the natural world. Feng shui philosophy desired to rearrange the human life revolving these streams by arranging houses, appliances to receive the positive energy and avoid the negative energy
. Till now, people who are fluent in Daoism never stopped looking for the method to control the deep inside energy of the universe, using many kinds of herbal and practice to replace Yin Yang inside the body by the pure air flow. Currently, feng shui philosophy is not only the nuclear but also the unlimited motivation for the qigong spearding across China and some nations in Asia and Europe, typically Falun Gong.


Core value of Buddhism in the three religions paradigm


Buddhism in the paradigm of three religions fusion is Mahayana Buddhism, this school pursued the awareness career like something beyond the power that people can achieve. Take a look from the paradigm of three religions in the East Asia, we can generalize the content and value of Mahayana Buddhism (mostly are Zen, one of the popular Mahayana schools and having greatest impact in the East Asian countries) as follows.

+ Spirit income

According to Bo Mou, “spirit income of Chinese Zen is the speciality and identity of Chinese Buddhism, it becomes a value of thought about freedom, an explanation about metaphysical, abstract standpoint of primitive Buddhism philosophy in a normal way and focus on practicing rather than academic research”
.

That is the definition of Meditation of Huineng “Meditation is not the result of metaphysical, it is a hands-on Experience”
. Chinese Zen had produced the roughest Meditation thought, as Chinese philosophers determined: was one “insurgency against metaphysical, abstract thinking and explanation of hitch in the primitive Buddhism”
. This spirit income spreading across the East Asian countries, with the national belief, culture tradition had created Meditation schools with national identity and was one of the core values in the paradigm of three religions fusion. If in Viet Nam, spirit income was showed positively in Meditation schools in Li Chao and Chen Chao, especially the Bamboo Grove Meditation schools, spirit income was available, national defense was in Joseon in the time of Three Kingdoms, it was the “religion and life as a”
 philosophy.


+ Wild and free spirit

One of the core values of Buddhism philosophy is the wild and free spirit, toleration, and equality. Zen continues the general free, equal, tolerant thoughts
of Buddhism and pushes them to the final limit: complete (absolute) freedom which is freedom, liberty with birth-death rule, leave if you want to and stay as you desire; which is when the absolute (complete) freedom keeps abreast of (go together with) the eternality of nature, reaches the supersonic, outstanding level.  Freedom spirit of Japanese Zen masters “a bamboo hat, a cane stick, a canvas cross shoulder bag, and a peripatetic idea”. This liberty, romantic spirit was showed prominent in Haiku, a special Japanese cultural poem with very little rhythm and Basho (1643 – 1694)
 was the master of it.


It can be generally stated that nations are China, Joeson, Japan and Viet Nam have the common thought model that being combined by the factors are Buddhism, Confuciunism, Daoism, and local culture. Although the three religions model is different in every ethnic nation, it is basically the same framework, comprehensive, and governing the thought, culture, religion process in the East Asia. On the other hand, we think the paradigm of this three religions fusion will be the theoretical basis to research, compare the similarity and difference among the thinkers in East Asia in the ancient, middle and latter-day. 


Below is my personal research, I really appreciate all the comments, contributions, and critics of researchers.


Le Quy Don - 黎貴惇 (1726 – 1784) lived in the later Le Dynasty (1428 – 1788), a stable period of economic, politics – social and get huge impact from a Confucian scholar Chu Tu. Confucianism in the later Le Dynasty had strongly developed, become the official ideology with famous Confucian scholars such as Nguyen Binh Khiem (1491 – 1585), Phan Phu Tien, Ngo Sy Lien, and so on. Take a look from the paradigm of the three religions in Viet Nam with the acknowledgement of three religions fusion in Viet Nam is a popular philosophy, religion phenomenon in the ideology history. It is an ideology combination of three different, connecting, and blending (mixing) ideologies in a temperory, unstable way but being bonded together by the politics, cultural needs in a specific social circumstance”
, we can definite the paradigm of the later Le Dynasty as the “fusion”of Buddhism, Confucianism, and Daoism in which Confucianism is the nuclear”
. From here, we can see the impact of the paradigm of three religions fusion in the later Le Dynasty in Le Quy Don’s ideology as follows:


Atheistic universe (非神论世界观).

Some researchers have identified the world outlook of Le Quy Don is “Dualism” (二元论世界观). I personally have different point of view because of two reasons. The first reason is that the difference between the Eastern and the Western philosophy is having no care, attention or distinction in materialism, idealism or dualism philosophy. Le Quy Don is an Eastern thinker. He talked about the universe, the world, everything in a mindset of “genius, achieving, insight”. The second reason is that the Eastern philosophy usually took people (nature and society) as the object, purpose of research; therefore, there was such a relationship which was hard to separate with religion (in both theory and practice in the meaning of Eastern philosophy). During this period, human’s acknowledge was still little and sparing (lean), so the big thinkers had often “understood deeply all the roots of mentality” avoid or directly respond.

Le Quy Don was not only a renowned Daru or Great ru (大儒) scholar but also a great savant, an encyclopedia brain with erudite knowledge covering many sectors, so his world outlook was not about the world outlook of Chu Tu yet the universe of the Oriental studies which was called “atheistic universe” by Chinese scholars... We share this point with the researcher Chou Hsiang Kuang when he said the difference between atheistic and non – theological was “those points of view, thoughts do not entirely reject, criticize, or deny directly to the God and the absolute faith in the strength of God. Notdirectly admit the power or the strength of supernatural”
. Thus, atheistic is conceded as not rejecting or criticizing the viewpoint of God, not discuss or reject discussing about Gods and the power of Gods. Gautama Buddha and Confucius had the same idea in this point of view. If Gautama Buddha explained, “If one is wounded by an arrow, the first thing we should not do is to ask who did it, why did they do it, or where did the arrow come from? The first thing we should do is to heal for the victim”
, Confucius with the question of Quy Lo about devil worship had replied, “People worship is still unknown, how do we know about the devil worship?” To answer the question, “Dare to ask about death?” as he replied, “Life is still unknown, how do we know about death?”
.


Atheistic universe of Le Quy Don was apperantly demonstrated in the volume of justice and air, one of nine volumes of the work “Yun Tai language (芸臺類語)”. While researching this piece, a Sinica, Taiwanese Academy researcher wrote, “Le Quy Don was incredibly excited, fascinated with the treatise on the universe. With the conception of heaven and earth, Le Quy Don did not only explain the universe formation, the creation of everything by Yin Yang – theory, air kaleidoscope but also build “Modolity” of “theory, air” to acquire, embrace feng shui, theory of Daoism, Buddhism, even the evil treatise”
... “Hence, in the air theory of Le Quy Don himself, he admitted the knowledge of treatise on mystically folksy treatise, devination, destiny, geography, feng shui”
 and even though Neo – Confucianists tried to criticize Buddhism, reject the “reincarnation” treatise, Le Quy Don still believed that the theory of fengshui, folksy evil... had its own reason which could not underestimate”
. Le Quy Don initially identified the three religions model with the function of every factor in the paradigm of three religions when he said, “Daoism focused on image training, Buddhism emphasized on mental, image training and mentality was in the frame of universal air reason”
. I would like to share this identification of the Sinica, Taiwanese Academy researcher “Le Quy Don considered air reason as the general thought of three religions”33. Atheistic world outlook was also mentioned by Jeong-Yak-Yong (1762 – 1836) - the greatest thinker of Joseon in North Korea. He was a famous practical learner (Silhak) and his concern was about social reformation, human problems, education and moral politics. If Le Quy Don had the concept “Heaven and earth”
 , Jeong-Yak-Yong had formed the concept “God Genius” in which God was the supernatural ancestor who gave birth and supervised everything, was the absolute and the first, beyond the Eastern traditional thinking of “the good and human integration”. God and human had interacted in a way which was created by God to command human and human obeyed orders. The content and purpose of this interaction were to follow human ethics. People, in the obey God process, could compose the human ethics world and take the society back to orders”
.     

Philosophical visions and the thinking of Wisdom


A culturologist said, “a deep and wide platform of culture would help for a further, more widespread vision”. Simillarly, there is a well known quotation in Viet Nam “Travelling forms a young man”. That was the core in philosophical vision of Le Quy Don. Take a look from his entire work, we could realized that his knowledge covered plenty of areas such as geography, feng shui, history, philosophy, văn bản học, phong tục học, politics, poetry, etc.

He travelled a lot, observed real life, sought education and relations with foreign scholars, especially always be in a ready position toward the new, the enthusiastic social reformation with a desire to bring benefit to people. Therefore, his philosophical vision was not fixed only in the Neo – Confucianism that time. This is the point where I think there is similarity between Le Quy Don and the North Korean philosopher, thinker Jeong-Yak-Yong. Both of them were child prodigies, were affected by Theory and Air theory of Chu Tu, were practical learners, left a vast of works in many areas
 and both received natural science from the West. If Le Quy Don had read natural bibliography and knowledge of the West by the Christian artists ub the XVII – XVIII century such as Ricci Matteo (1552 – 1610), Aleni P. Julin (1582 – 1649) or Verbiest Ferdinasu (1623 – 1688), Jeong-Yak-Yong initiatively absorbed, understood the Western knowledge from 1784 with a practical thinking as well with the wide vision reformation thinking like Ye philosophy, Joseon style, Korean-style sacrificial rites - 제사, 祭祀)
.

Wisdom (明哲) is a unique thinking, language express of the Eastern philosophy and a prominent figure in the paradigm of three religions, which is not easy to difine. Wisdom is somewhat traditionally logical and with the purpose of this article, I would like to figure out some basic characteristics below.


+ Wisdom goes against philosophy. If philosophy was a highly general, abstract thinking with a variety and diversity of real life to become theories, lessons, religious creeds, Wisdom, in contrast, had started from such theories, 

principles in the philosophy system to dissolve in particular areas of life with short and simple sayings but containing a whole theory, principle.


+ Wisdom did not try to become a rigid theory system but spreading all over the place, sneaking, absorbing all areas of daily life: like water absorbs in soil. That was the philosophy which was experienced, summarized in life and in the real life of human, not super abstract.


+ Wisdom was brief and suggestive, did not create faith like religion, did not honor intellectual, wise philosophy, yet it was a delightful joy, happiness when experiencing simple truth in life, in human.


+ Wisdom did not ask people to remember, read so many words, sentences and concepts but followed a gradually removing words and speech trend to dive in the real, lively life. Confucius said, “I am thinking about removing words”
. Buddha taught, “I have been preaching in 49 years, but actually never said a word”
. Thus, Wisdom was the philosophy that was expressed in the real life.


+ Thinking and expression of Le Quy Don, in a similar way, had expressed this Wisdom characteristic. When talking about the basic category of Neo – Confucianism was Theory and Air, he often used simple and easy to read yet full of philosophy terms, speech “Fairy Buddha, Demons, Genies are great but incalculable. Human just follows the common sense when standing in the middle”
, “It is called variation when opening or closing and congeniality (harmony) when…”
, “Clear air is congenial, opaque (cloudy) air is blocked, just check people’s heart to see whether it is clear or blurry (cloudy)”
, “That Dao is as far as the sun, spreading the ground, yet Dao is nothing, has no reason when it is near and in our ordinary life…”
.

The most common similarity between Le Quy Don and Jeong-Yak-Yong is the thinking of savants who have great personality, ahead of time with a desire to build up a peaceful society, to bring happiness to people. Maybe that’s why both scholars were like lone stars with a desire to escape the philosophy of Buddhism and Laozi - Zhuangzi in their generations to blend in the nature freely. If Le Quy Don had been suspended, dismissed and quit to retire, Jeong-Yak-Yong was forced to exile in an isolated place
. Both had desire to reach: “free space, understanding”, desire to reform the society, politics, to build personality in mandarins…
Conclusion:  

Starting from the theory of confusion, paradigm – function, this article tried to analyse, explain the origin of the history, position, function, value of every factor in the paradigm of three religions confusion. The clarification of postion changing in each model in the East Asia does not only have historical meaning but also be a theoretical basis, frame to study forms of three religions confusion in the East Asia and Viet Nam in the middle, latter-day.
With historical materials, research works of Chinese, North Korean, Japanese and Vietnamese scholars, the article tried to synthesize, compare, analyse and generalize the paradigms of the three religions confusion, to clearify the role, function and thinking value of Buddhism, Confucius, Daoism and local traditional culture in the same paradigm covering specific forms in the East Asian countries and Viet Nam, regarded it as deductive premise which could affect other thinkers in this period. It could be inferred that China, North Korea, Japan, Viet Nam had the common ideology model combined by factors: Buddhism, Confucius, Daoism, and local culture. Although the three religions model is different in every ethnic nation, it is basically a general frame covering and governing all the thinking, culture, religion process in the East Asia. On the other hand, we think this paradigm of three religions fusion will be one of theorotical basis to study its effect as well as the comparison among the thinkers in the East Asia in the middle and latter-day.
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iVietnam is one of the Southeast Asia culture, yet got affected and had a lot of similiarities about mental, thought, religion culture with the East Asian countries in the middle and latter-day.
iiIn the research works about three religions, East Asian scholars usually used the term “Paradigm” (or configuration) to talk about the common form of triangle ideology of Buddhism, Confucianism, and Daoism to connect, enter each other to make a combination of philosophy, culture, religion even though Asian scholars used different term in their own language to talk about this paradigm. Materials in China often used the term “three religions integration” (sanjiao he yi), in Japan was “three religions gathering”, in North Korea was “three religions combination”. Pelix M. Keesing had chosen the term “paradigm” to mention the three religions fusion diagram in the East Asia with these 4 reasons:
a. Paradigm of three religions did not reach the level of typology because it may be popular in the East Asian countries but that was just a specific form in the East Asia comparing to other areas.

b. Paradigm, besides its main meaning was configuration, meant a temporary form or model of specific forms in a phase of history. It was not as soft, stiffy and permanent as the term Model, nor too flexible, quick changing as the term paradigm.
c. Paradigm was also the harmony, sociability, continuation of three religions in the ideology, culture and religion angle.

d. Paradigm was the term which covered not only the combination of three basic factors: Buddhism, Confucianism and Daoism but also the traditional local culture in the East Asia countries. For instance, the three religions integration in China, three religions gathering in Japan, three religions combination in North Korea, three religions center (đồng nguyên) in Viet Nam, all had the nationally local culture in addition to create the own specification and identity in their own nation.
iiiAccording to the philosophy dictionary, the term “fusion” was defined as the unity, harmony or combination, mixture of different culture or religion ideologies. Therefore, the term “fusion” used in the phrase “three religions fusion” was expressed with many words with different meaning such as fusion, mixture, harmony, synthetic. However, I personally think the term “syncretism” is the most appropriate because of these reasons. Firstly, the term “syncretism” covers all those mentioned terms above. Secondly, it points out the origin, causes of the fusion of Buddhism, Confucianism, and Daoism. Thirdly, the term “syncretism” generally reflects all the forms of the three religions unity in the East Asian countries. It can be inferred that syncretism is the term which is wider and includes all the three religions combinations in the philosophy, culture, religion history in the East Asia.
The article represents the position of the author as presented in a CESNUR conference, rather than of CESNUR or its directors.
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